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The true bond of 
RELIGIOUS UNION. 


Divine love being the bond of religious 
union, when a difference of opinion pre- 
vails, the fruits of this love will imme- 
diately appear, which are patience, for- 
bearance, meekness, &c. &c. and no at- 
tempt will be made by the “ strong”—by 
those who are in possession of these vir- 
tues—to carry a favourite measure over 
the heads of their brethren. 

In this way, as we have before remark- 
ed, harmony and unity have been main- 
tained in the Society of Friends; but 
there are some meetings which it is not 
necessary to designate, where this order 
has been of late, violated; and in which 
divers measures have been carried over 
the heads of many, and in some cases, of 
a majority, of the members of said meet- 
ings. This has been accompanied and fol- 
lowed, as might easily have been foreseen, 
with a degree of disorder unknown before 
in the Society: and instead of affairs be- 
ing transacted in that love, forbearance, 
and condescension to each other, which 
the peaceable spirit of Jesus leads into, a 
determination has been manifested to 
adopt a course subversive of the rights 
and privileges of those in the opposition, 
and of that excellent order established, 
and confirmed by a long course of prac- 
tice: and in the place of persuasion, we 
behold coercion, and a spirit of intolerance, 
and denunciation, for that of the Gospel. 

The cause of this state of things must 
be sought for in a declension from inter- 
nal, practical, spiritual, religion—from the 
first principles of the Society : and hence 
minds are turned to that which is out- 
ward: to doctrines and opinions, which 
have nothing to rest upon but external 


Vol. ILI—No, XVT. Q 


testimony, history, or tradition. And so 
far has this degeneracy gained ground, 
that even a written CREED has been atg 
tempted as a bond of union. 

The effects of attaching new cloth to 
an old, threadbare garment, has been 
long since pointed out—* 7he rent is made 
worse”: and it will continue to increase, 
until those who have lapsed into an out- 
ward state, wherein they can but con- 
tend for that which is outward—for spec- 
ulative doctrines and opinions—shall turn 
to the “ Light of Christ within”; andthus 
profit by the reproof of the apostle, given 
to a people in a similar condition—* Are 
ye so foolish ? having begun in the Spirit, 
are ye now made perfect by the flesh ?” 

Therefore, “ As then, he that was born 
after the flesh, persecuted him that was 
born after the Spirit, even so it is now”: 
and let those who are at this time perse- 
cuted by their brethren, keep steadily be- 
fore their eyes the example set by those 
“born after the Spirit”—* Being reviled, 
we bless ; being persecuted, we suffer it ; 
being defamed, we intreat.” 

Ithas been urged that the “ weighty,” 
and “ solid” part of Society, ought, or have 
a right, to govern, and overrule the rest. 
But on the same principle, all the aris- 
tocracies which exist in Church and 
State are established, and may be justi- 
fied. It is a gratuitous assumption, made 
by those immediately and personally in- 
terested in sustaining it—an assumption 
which can have no place inthe Church 
of Christ. “But Jesus called them to 
him, and saith unto them, Ye know that 
they which are accounted to rule over 
the Gentiles exercise lordship over them, 
and their great ones exercise authority 
upon them. But so shall it not be among 
you: but whosoever will be great among 
you shall be your minister; and whose 
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ever of you will be the c/iefest, shall be 
servant of all?’—* And whosoever shall 
exalt himself shall be abased ; and he 
that shall humble himself shall be exalt- 
ed”’—* One is your master, even Christ, 
and all ye are brethren.” 

But there are tests, to discover where 
the “ weight” lies, which are infallible— 
“ By their fruits ye shall know them,” for 
being reviled, they bless ; being persecut- 
ed they suffvr it ; bemg defamed, they in- 
treat. When compelled to go one mile, 
they gotwain; and if their coat be taken 
they will part with the cloak also. But 
how is it with those who now lay claim to 
this weig/t inthe Church? Are there no 
railing accusations from them ?—no revil- 
ings, denunciations, persecutions ? Is there 
no desire manifested to obtain rule, or to 
hold it : to “ exalt themselves” to offices, 
or to maintain themselves in them ?—No 
disposition to feel power and forget right ? 
Is their conduct marked by condescen- 
sion, love, meekness, self-abasement, long- 
suffering? Ifso, then may they justly lay 
¢laim to the weighty and solid part of the 
Church of Christ. 


BIOGRAPHICAL SKETCHES. 
DIOGENES. 


This ancient philosopher ofthe Cynic 
sect was born 414 years before Christ, 
at Sinope, a city of Pontus. 

« As far as we can depend on the rep- 
resentations of the ancients, Diogenes was 
a philosopher of a penetrating genius, not 
unacquainted with learning, and deeply 
versed in the knowledge of mankind. He 
also possessed an elevated mind, superior 
to the vicissitudes of fortune, patient of 
suffering, and incapable of fear. Con- 
tented with a little, he despised the lux- 
uries of the age. Earnestly desirous of 
correcting and improving the public man- 


ners, he censured reigning follies and vi- | 


ces with a steady confidence, sometimes 
degenerating into severity. His freedom 
gave great offence to multitudes ; and, of 
course, he suffered much obloquy, and was 
made the subject of lucicrous and dis- 
gracefulcalumny. But we can hardly be- 
lieve that a person, who has been extolled 


by some of the most eminent philosophers 
for his sobriety and virtue, and rep- 
resented as one endowed with divine wis- 
dom, should have been capable of com- 
mitting the grossest indecencies, some of 
which have been charged upon him. 
The story of his intercourse with Lais, 
the celebrated courtezan, is inconsistent 
with chronology ; and as it chiefly de- 
pends on the testimony of Athenzus, we 
ought to recollect, that this writer has 
amassed a variety of tales to the discredit 
of philosophy. From thecharge of phi- 
losophical pride, however, the most par- 
tial advocates of Diogenes cannot acquit 
him ; hence, he was led to treat other phi- 
losophers, and even the magistrates, with 
contempt ; and he reproved vice, wher- 
ever he found it, with betterness, and ev- 
en with scurrility. ‘Frue wisdom cannot 
justify this conduct, nor did it require his 
taking the cloak and wallet of a mendi- 
cant. ‘The time and manner of his death 
are not satisfactorily ascertained. It is 
most probable that he died at Corinth of 
mere decay, in the ninetieth year of his 
age, and the first year of the 114th olym- 
piad, B. C. 324. He was buried honour- 
ably by the Athenians, at the public ex- 
pense; acolumn of Parian marble, ter- 
minated by the figure of adog, was plac- 
ed over his tomb ; and his friends erected 
many brazen statues to his memory. 

“The philosophy of Diogenes, which 
was practical, consists of the following 
heads :—‘ Virtue of mind, as well as 
strength of body, is to be acquired chiefly 
by exercise and habit. Nothing can be 
accomplished without labour, and every 
thing with it. Even the contempt of 
pleasure may, by habit, become pleasant. 
All things belong to wise men, to whom 
the gods are friends. The ranks of socie- 
ty originate from the vices and follies of 
mankind, and are therefore, to be despi- 
sed. Laws are necessary in civilized 
states ; but the happiest condition of hu- 
man life is that which approaches nearest 
to nature, in which all are equal, and vir- 
tue is the only ground for distinction. 
The end of philosophy is to subdue the 
passions, and prepare men for every con- 
dition of life.’ 


“ The following maxims or apothegms, 


| of Diogenes, selected from a variety of 
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others, may be gratifying to the reader: 
—‘ I trample under foot the pride of Pla- 
to,’ said Diogenes, treading upon his robe. 
‘ Yes,’ said Plato, ‘ with greater pride of 
your own.’ Toa friend, who advised him 
to indulge himself in his old age, he said, 
‘would you have me to quit the race 
whenI have almost reached the goal.’ 
Plato, having defined man a two legged 
animal without wings, Diogenes plucked 
out the feathers from a cock, and turning 
him into the academy, exclaimed, ‘see 
Plato’s man.’ In reply to one who asked 
him at what time he ought to dine, he 
said, ‘If you are a rich man, when you 
will ; if you are poor, when you can.’ 
* How happy,’ said one, ‘is Callisthenes 
in living with Alexander.’ ‘No,’ said 
Diogenes, ‘he is not happy; for he must 
dine and sup when Alexander pleases.’ 
Plato, discoursing concerning ideas, spoke 
of the abstract idea of a table and cup. 
Diogenes said, ‘I see the table and the 
cup, but not the idea of the table and cup.’ 
Plato replied, ‘No wonder, for you have 
eyes but no intellect.” His answer to an 
invitation from Craterus to come and dine 
with him was, ‘I would rather lick salt 
at Athens, than sit down at the richest 
feast with Craterus.’ Being asked what 
countryman he was, he replied, ‘A citizen 
of the world.’ Toone that reviled him he 
said, ‘ Noone will believe you when you 
speak ill of me, any more than they would 
believe me if I were to speak well of you.’ 
Hearing one of his friends lamenting that 
he should not die in his own country, he 
said, ‘ Be not uneasy, from every place 
there is a passage to the regions below.’ 
* Would you be revenged upon your ene- 
my,’ said Diogenes, ‘ be virtuous, that he 
may have nothing to say agzinst you.’” 
Rees’ Cyclopedia. 


SELECTED. 


“ The way of true freace and unity in 
the Ch urch of Christ. 


( Continued from p. 252) 
“The fifth bond of the true church’s 
unity, is, 
One FAIrtu. 
“The true church of God hath but one 
faith, wrought by one Spirit, apprehend- 


ing the same Christ, or the same living 
and eternal truth of God. So that 
ham, Moses and David, and all the pro- 
phets, and all the apostles, and we who 
now believe, and all that shall believe 
hereafter, all have, and do, and shall live 
in the same mystery of faith ; that is, be- 
lieversin all ages do not live their own 
lives, but all live the hfe of Christ in their 
own souls and bodies, each one receiving 
equally from Christ; the life of Christ, 
which they all live alike in him, being one 
with him ; as the branches live equally 
the life of the vine; and one branch lives 
it not more than another. Through faith, 
then, every Christian is carried out of him- 
self, and all his own things, into Christ, 
whom he apprehends with all his fulness, 
for his own; and in this faith, all Chris- 
tians are equal, and none hath a better or 
worse faith than another. ’ 

“So that, in regard of faith also, there 
is among the true church, unity and equal- 
ity. 

’. For all believers have one and the 
same faith of the operation of God, wrought 
by the same Spirit which raised up Christ 
from the dead; and that faith which the 
Spirit works, neither sin, death, nor the 


devil, can possibly prevail against; and - 


so the faith of the operation of the Spirit, 
is altogether invincible in all the faithful. 

“ Among true Christians, some are not 
justified by faith, and some by works, but 
all are saved through faith, without the 
works of the law. 

“ Among true Christians, one believer’s 
faith doth not apprehend one word, and 
another’s another word; but the faith of 
each, and of all, apprehends one and the 
same word of truth and life, which is 
Christ himself, ‘ Yesterday, and to-day, 
and the same for ever.’ 

“ Among believers, one doth not live his 
own life, and another Christ’s, which in- 
deed would make them very different and 
unequal; but all live Christ’s life alike, 
and none their own. 

“ And thus is the whole church knit to- 
gether in unity of faith. 

“Now this unity of faith is mightily 
able to preserve peace among believers, 
notwithstanding diversity, either of in- 
ward gifts, or outward works. 

“ First,unity of faith preserves peace, 
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notwithstanding diversity of inward gifts ; 
inasmuch as we are not made members 
of Christ’s body, through such and such 
gifts, but merely through faith ; and so he 
that hath one, or a less gift, is equally a 
member of Christ, through his faith, with 
him that hath another, or a greater gift; 
and so unity of faith, which makes us all 
one body in Christ, is to keep us one, not- 
withstanding diversity of gifts and opera- 
tions: and diversity of gifts are in no wise 
to divide, where there is unity of faith. 
l'urther, among them that believe, where 
there is the more gift, there is on- 
ly the more labour ; but there is not ano- 
ther or a better Christ; and where there 
is the less gift, there is the same Christ, 
equally enjoyed through faith: He that 
had five talents given him, brought in five 
that he had gained ; and he that had ten, 
ten: but hethat brought in most talents, 
had not more of Christ than he that 
brought in more ; but each, having Christ 
alike by faith, brought in the exercise of 
his several gifts. And so, unity of faith 
is to keep us one, notwithstanding diver- 
sity of inward gifts. 

“ And secondly, it is to keep us one, not- 
withstanding diversity of outward works. 
For unity of faith makes all believers 
righteous alike, though they differ in out- 
ward works: for in Christ’s kingdom, 
cach one’s righteousness is reckoned by 
his faith, not by his outward works. And 
therefore, Pau/, Heb. xiii. 7. having reck- 
oned up many excellent works ofthe fath- 
ers, doth not enjoinus to follow their works 
but their faith ; saying, ‘ Whose faith fol- 
low, considering the end of their conver- 
sation :’ seeing the unity of the church 
stands in unity of faith; and there may 
be unity of faith in diversitv of works; 
for faith uses freely any outward laws, 
manners, forms, works, so far as they 
may tend to the mortifying of our bodies, 
and the edifying of our neighbours: 
wherein faith also will judge for itself, and 
wiil suffer no body to judge for it: and in 
all change of works, faith is the same, and 
changes not; and the church still remains 
one, through unity of faith, and in the 
midst of variety and diversity of outward 
works. And therefore, where men are 
accounted Christians for such and = such 
outward works sake, and this unity of 


faith is not taught and received. there 
the gates of hell do certainly prevail. 


“ And this is the fifth bond of the true- 


church’s unity. 
Unity of faith. 

“Now they break this bond of the 
church’s unity, that live out of this faith 
of God’s elect ; seeing it is written, ‘ That 
the just shall live by faith:? And there- 
fore, they that live by sense, in the things 
of the world, or by form in the things of 
God, they live out of this faith and unity 
of the church. 

“1. They that live by sense, in the 
things of the world, break this bond of the 
church’s unity ; even such as mind, and 
affect, and love, and desire earthly things, 
and have all their joy, comfort, sweetness, 
satisfaction, support, and confidence, in 
the creature ; these live out of the unity 
of the church ; seeing the life of sense is 
quite contrary to the life of faith: Faith 
carrying us to live with God, out of the 
creature, and sense carrying us to live in 
the creature, out of God. 

“They that live by form in the things 
of God, whether it be called conformity, 
as the prelates called it: or uniformity, as 
the Rhemists, do also break this bond of 
the church’s unity. For, to live upon this 
or that form of religion, or worship, so as 
to think ourselves good Christians there- 
fore, and others evil, that shall live other- 
wise, is to fall apparently from the faith 
of the church ; seeing faith doth not live 
upon this or that form of religion, but it. 
lives on Christ only in every duty; and 
whatsoever form it may use, for a help 
to the infirmity of the flesh, yet in the 
use of forms, it lives above forms in Je- 
sus Christ, and his fulness. 

“The sixth bond of the true church’s. 
unity, is, 

One Baptism. 

“The true church, which is the body 
or flesh of Christ, hath but one and the 
self-same baptism, by which it is purified ; 
which is the baptism of the Spirit: For 
the apostle speaks here of that baptism, 
wherein the whole church is one; which 
is not the baptism of the sign, which hath 
often been altered and changed, but the 
baptism of the substance, which compre- 
hends all believers, and all ages, and un-- 


4 
| 
* 
3} 
a 
| 
| 
| 
| 5 


APOSTACY. 245 


der several and various dispensations ; 
‘and was the same before Christ’s coming 
in the flesh, as since; believers, both of 
the Jewsand Gentiles, of the Old and New 
Testament, drinking all alike into one 
spirit, though these more plentifully than 
those: So that, though many have want- 
‘ed the baptism of water, yet not one mem- 
ber of the true church hath wanted the 
baptism of the spirit, from whence our 
true Christianity begins. 
“ Now this baptisin of the Spirit, is the 
only baptism that hath power and effica- 


cy to make Christians one: For, through | 


the baptism of the Spirit, it is, that the 
church is made one body, as Paul saith : 
1. Cor. xii. 13. ‘For by one Spirit we are 
all baptised into one body, whether we 


from these pollutions, and are washed and 
justified, purified and sanctified in the 
name, and by the Spirit of God: For 
what agreement can there be between 
them that live in all the corruptions of 
sinful men, and them that live in the re- 
newing of the Holy Spirit? So that it is 
not the washing of water, but the washing 
of the Spirit, that is the true ground of the 
true church’s unity: and they that want 
this baptism of the Spirit, though they 
have been baptised with water never so 
much, live quite out of the unity of the 
church.” 


APOSTACY. 


“ If it be asked, what is the apostacy of 
these last times, or whence is the degene- 


be Jews or Greeks, whether we be bend 
or free, and have been all made to drink | 
into one Spirit * The true church drinks | 
all into one Spirit (as ye have heard) and 
not into many ; and through one Spirit are | 
baptised into one body, and not into many ; | 
and believers are never truly one, till they | 
partake of this one baptism. 


“ Now this baptism of the Spirit, as it | 


is but one, so it is administered only by | 
one Christ; as John Baptist witnesseth, 
saying, ‘I indeed baptise you with water, | 
unto repentance ; but he that cometh af- 
ter me, is mightier than I, whose shoes [ 
am not worthy to bear; he shall baptise 
you with the Holy Spirit, and with fire,’ 
Matt. iii. 11. For as none can give the 
Son, but the Father, so none can baptise 
with the Spirit, Sut the Son ; for this is 
Christ’s proper and peculiar baptism from 
the throne of his glory, and no man’s what- 
soever ; this he hath reserved in his own | 
power, and hath not given it into any 
man’s power. 


| fruitsof the worldly spirit. 


racy of the present Christian Church, it 
is all the progeny of a worldly spirit. If 
here we see open wickedness, there only 
forms of godliness; if here superficial ho- 
liness, political piety, crafty prudence ; 
there haughty sanctity, partial zeal, en- 
vious orthodoxy: if almost every where 
we find a Jewish blindness, and hardness 
of heart; and the church trading with 
the gospel as visibly as theold Jews 
bought and sold beasts im their temple : 
all this is only so many forms and proper 
This is the 
great chain with which the Devil en- 
slaves mankind; and every son of man is 
held captive in it, till through and by ¢he 
Spirit of Christ he breaks from it. No- 
thing else can deliver him from it: no- 
thing leaves the world, nothing renounces 
it, nothing can possibly overcome it, but 
the Spirit of Christ. Hence it is that 
many learned men, with ail the rich fur- 
niture of their brain, live and die slaves to 


“ And this is the sixth bond of the true | 
church’s unity. 


One Bapitism. 

“Now they break this bond of the 
church’s unity, that content themselves 
only with the baptism of water, being des- 
titute of the baptism of the Spirit; and 
so remain in the uncleanness of their old 
corruptions and lusts, and in all the fil- 
thiness and pollutions of flesh and spirit ; 
by reason of which, they can have no true 


peace and agreement in heart, and spirit, 
@nd nature, with those who are cleansed 4 


the spirit of this world ; and can only dif- 
fer from gross worldlings, as the Scribes 
and Pharisees differed from pubiicans 
and sinners: it is because the Spirit of 
Christ is not the One Only Thing that is 
the desire of their hearts; and, theretore, 
their learning only works in and with the 
spirit of this world, and becomes itseif no 
small part of the ‘ vanity of vanities.’ 

“ Nothing does, or can, keep God out of 
the soul, or hinder his holy union with it, 
but its desire turned from him: for with 
whatever the will worketh, with that on 
ly the soul liveth, whither it be God or 
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the creature. Whatever the soul desir- 
eth, that is the fuel of its fire; and as its 
fuel is, so is the flame of its life. A will 
given up to earthly enjoyments is at grass 
with Nebuchadnezzar, and has one life 
with the beasts of the field; for earthly 
desires keep up thesame life in a man 
and anox. For the only reason, why the 
animals of this world have no sense or 
knowledge of God, is because they can- 
not form any other than earthly desires, 
and so can only have an earthly life: 
when, therefore, 2 man wholly turneth 
his will toearthly desires, he dies to the 
excellency of his natural state, and may 
be said only to live, and move, and have 
his being in the life of this world, as the 
beasts have. Earthly food, &c. only de- 
sired, and used, for the support of the 
earthly body, is suitable to man’s present 
condition, and the orderof nature: but 
when the desire and delight of the soul 
are set upon earthly things, the humani- 
ty is degraded, is fallen from God, and the 
life of the soul is made as earthly and 
bestial, as the life of the body, for the 
creature can be neither higher or lower, 
neither better nor worse than as its will 
worketh. What it desireth, that it taketh; 
and of that it eateth and liveth: where- 
ever, and in whatever, the will chooseth 
to dwell and delight, that becometh the 
soul’s food, its condition, its body, its cloth- 
ing, and habitation. Nothing doth, or 
can, go with a man into heaven, nothing 
folioweth him into hell, but that in which 
the will dwelt, with which it was fed, 
nourished, and clothed, in this life. Death 
can make no alteration of this state of the 
will; it only takes off the outward world- 
ly covering of flesh and blood, and forces 
the soul to see, and feel, and know, what 
a life, what a state, food, body, and habi- 
tation, its own working will hath brought 
forth for it. Is there, therefore, any 
thing in life that deserves a thought, but 
how to keep this working of our will in a 
right state; and to get that purity of 
heart, which alone can see, and know, 
and find, and possess God? Is there any 
thing so frightful as this worldly spirit, 
which turns the soul from God; makes it 
a house of darkness; and feeds it with 
the food of time, at the expence of all the 
riches of eternity 2 


“Now asthe whole nature of the gos- 
pel redemption means nothing but the 
one, true and only possible way, of deliv- 
ering man from all the evil of his fall—a 
fall demonstrable to the senses and un- 
derstanding of every man, by every height 
and depth of nature, by every kind of 
evil, sin, and misery, in this world, by 
every thing he knows of God himself, and 
the world he lives in; Christianity is not 
only the most desirable thing that the 
heart of man can think of, but the most 
intelligible, and even self-evident. It re- 
quires not the aid of learning for its sup- 
port; it stands upon a foundation supe- 
rior to human learning, and may be the 
possession of every plain man, who has 
sense enough to know whether he is hap- 
py or unhappy, good or evil. For this 
natural knowledge, if adhered to, is ever 
man’s sure guide to that one salvation 
preached by the gospel; which gospel 
stands inno more need of learning and 
critical art now, than it did when Christ 
was preaching it upon earth. How ab- 
surd would it have been tor any critics in 
Greek and Hebrew, to have followed 
Christ and his apostles, as necessary ex- 
plainers of their words, which called for 
nothing in their hearers, but penitent 
hearts turned to God; and declared that 
‘They only who were of God, could hear 
the word of God’! If none but learned 
men have the true fitness to understand 
the word of scripture, and the plain man 
is to receive it from them ; how must we 
know which are the scholars that have 
the right knowledge? Whence is he to 
have his information? For no one need 
be told, that ever since learning has borne 
rule in the church, learned doctors have 
contradicted and condemned each other, 
in every essential point of the Christian 
doctrine : thousands of learned men tell 
the illiterate, they are lost in this or that 
church; and thousands of learned men 
tell them, they are lost if they leave it. 
If, therefore, Christianity is in the hands 
of scholars, how must the plain man come 
at it? Must he, though unable to under- 
stand scripture for want of learning, tell 
which learned man isin the right, and 
which is not? If so,the unlearned man 


must have far the greatest ability, since 
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he is to do that for scholars, which they 
cannot do for themselves. 

“But Christian Redemption is God’s 
mercy to all mankind: and every fallen 
man, as such, has a fitnessof capacity to 
lay hold of it. It has no dependence up- 
on times and places, or the ages and seve- 
ral conditions of the world, or any out- 
ward circumstance of life; as the first 
man partook of it, so must the last: the 
learned linguist, the blind, the deaf and 
duimnb, have but one and the same com- 
mon way of finding life in it; and he that 
writes large commentaries upon the bible, 
must be saved by something full as dif- 
ferent from book-knowledge, as he who 
can neither write nor read. 

“For this salvation, which is God’s 
mercy to the fallen soul of man, merely 
as fallen, must be something that meets 
every man; andto which every man, as 
fallen, has something that directs him to 
turn. For as the fall of man is the rea- 
son of his mercy, so the fall must be the 
guide to it: the want must shew the thing 
thatis wanted. And,therefore, the man- 
ifestation of this one salvation, or mercy 


to man, must have a nature suitable, | 


not to this or that great reader of history, 
or able critic is Hebrew roots, or Greek 
phrases, but suitable to the common state 
and condition of every son of Adam. It 
must be something as grounded in human 
nature, as the fall itselfis; which wants 
no art to make it known, but to which the 
common nature of man is the sure and 
only guide, in one man as well as another. 
Now this something, which is thus ob- 
vious to every man, and which opens the 
way to Christian Redemption in every 
soul, is a sense of the vanity and misery 
of this world; and a prayer of faith and 
hope to God, to be raised to a better 
state.’ 

“In this sense, to which every man’s 
own nature leads him, lies the whole of 
man’s salvation ; here the mercy of God, 
and the misery of man, are met together; 
here the fall and the redemption kiss 
eachother. Thisisthe Christianity which 
is as old as the fall; which alone saved 
the first man, and can alone save the last. 
This is it, on which hang all the law and 
the prophets, and which fulfils them both; 
for they have only this end, to turn man 


from the lusts of this life, to a desire, and 
faith, and hope, of a better. ‘Thus does 
the whole of Christian Redemption, con- 
sidered on the part of man, stand in the 
same degree of nearness and plainness to 
all mankind: it is as simple and plain, as 
the feeling our own evil and misery, and 
as natural as the desire of being saved 
and delivered from it. 

“ This desire, and faith, and hope, of 
a new life born of God, as our only pos- 
sible redemption and salvation, is the 
spirit of prayer, that is as opposite to the 
spirit of this world as heaven is te hell: 
the one goes upwards with the same 
strength as the other goes downwards; 
the one espouses and unites us to Christ 
and God, with the same certainty, as the 
other betroths and weds us to an earthly 
nature. The spirit of prayer is a press- 
ing forth of this soul out of this earthly 
life; it is a stretching, with all its desire, 
after the life of God; it is a leaving, as 
far as it can, all its own spirit, to receive 
a spirit from above, to be one life, one 
love, one spirit, with Christ inGod. This 
prayer, which is an emptying itself of all 
its own lusts and natural tempers, and an 
opening itself for the iight and love of * 
God to enter it, is the prayer ia ‘ ‘he name 
of Christ,’ to which nothing is denied : 
for the love which God bears to the soul, 
his eternal, never-ceasing desire to enter 
into it, to dwell in it, and open the birth 
of his Holy Werd and Spirit in it, stays 
no longer than till the heart opens to re- 
ceive him. For ‘nothing does, or can, 
keep God out of the soul, or hinder his 
holy union with it, but the desire of the 
heart turned from him.’ 

“What, therefore, is so necessary for 
man, as, with all his strength, to turn 
from every thing that is not God, and his 
holy will; and with all the desire, de- 
light, and longing of the heart, to give up 
himself wholly to the life, light, and spit- 
it of God ; pleased with nothing in this 
world, but as it gives time, and place, and 
occasions of doing and being that, which 
his heavenly Father would have him to 
do and be ; seeking for no happiness from 
this earthly fallen life, but that of over- 
coming all its spirit and tempers ? 

“fo conclude: In the fuil and true 
knowledge of the greatness of our fal}, 
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and the greatness of our redemption, lie 
allthe reasons of a deep humility, peni- 
tence, and seif-denial; and also all the 
motives and incitements to a most hearty, 
sincere, and total conversion to God : and 
every one is necessarily more or less a 
true penitent, and more or less truly con- 
verted to God, according as he is more or 
less deeply or inwardly sensible of these 
truths, And tillthese two great truths 
have both awakened and enlightened our 
minds, all reformation and pretence to 
amendment, is but a dead and superficial 
thing, a mere garment of hypocrisy, to 
hide us from ourselves and others.” 


A DISCOURSE 


Of the general rule of Faith and Prac- 
Hice, and judge of Controversy. 


BY WILLIAM PENN. 
(Continued from fi.217.) 


*3. My third reason is this, the scrip- 
tures, however useful to edification and 
_ comfort, seem not in their own nature and 
frame to have been compiled and deliv- 
éred as the general rule and entire body 
of faith, but rather written upon particu- 


tnemi Lo ana tro, search here and search 
there, to lay down this or the other prin- 


ciple ; and then as like the original text |) 


as their apprehensions can render it. 
Whereas, were it as plain and distinct as 
the nature of a rule requires, they needed 
only to have given their subscription for a 


ner, there metaphorical ; in one place t- 
erally, in another mystical/y to be accept- 
ed.—Most times points are to be proved 


writings, ‘in many things hard to be un- 
derstood.’ Therefore not such a rule, 
which ought to be plain, proper, and in- 
telligible. 

“4, Again, the scripture cannot be the. 
rule of faith, because it cannot give faith; 
for faith is the ‘ gift of God which over- 
comes the world.’ Eph. ii. 8.—1 John. v. 


| 4. Neither of practice, because it can- 


not distinguish of itself in all cases what 
ought to be practised and what not ; since 
it contains as well what ought not to be 
practised, as what ought. 

“This was the case of Christ’s disci- 
ples, who had no particular rule in the 
Old Testament writings for the abolish- 
ing of some part of the Old Testament 
religion. On the contrary they might 
have pleaded for the perpetuity of it, be- 
cause Christ said to them, ‘Do as they 
say that sit in Moses’ chair,’ more rea- 
sonably than many who make that a plea 
now-a-days for their invented worships. 
What then guided them in their declar- 
| ing void and relinquishing those things? 
_ For instance, God gave circumcision as @ 


telis the Gallations, that ‘if they be cir- 


‘sign for ever’; (Gen. xvii. 7.) and Paul 
| 


cumcised, Christ should profit them no- 
| thine.” Gal. v. 1, 2. Was not this the 
f truth that leads into all truth, 
apostles made the judge and rule 
‘doctrines and practices? So said 
and the assembly of apostles, when 
‘d the believers ‘it seemed good 


| to the Holy Ghost and to us,’ &c. Acts 


| xv. 28. 
_ “5. These very men that say it is the 
rule of faith and life, deviate in their 
_ proof from their assertion, for the scrip- 
tures no where say so of themselves. 


Here they fly to meanings and interpre- 
confession. Besides, here they are frro-_ 


tations. The question arises not about 
the truth of the text, for that is agreed 


- on ail hands, but the exposition of it. If 


by comparing and weighing places cohe- 


rent; where to allude aptly, and not 
wrong the sense, is difficult, and requires 


a clear and certain discerning, notwith- | 


_ then I yield to that man, do I bow to the 


letter of the text, or to his interpretation ? 


If the latter, as manifestly 1 do, is the 
_ scrifiture or that man’s sense of it my 


standing the clamours upon us about in- | 


fallibility. Now from ail this, with abun- 
dance more that might be said, plain it is 
that the scriptures are not plain but to the 


Spiritual man; but, as Peter said of Paul’s |! 


rule? Nay the person so interpreting 
makes not the scripture his rule but his 
own apprehension, whatever he may say 
_to gain credit to his conceptions with 
others; then mine it must needs be, I 
consenting thereto, 
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“6. How shall I be assured that these 
scriptures came from God? I am bound 
to try all things. If all things, then them 
amongst the rest. I would fain know 
what I must try them with ?—with the 
scriptures? Then the scriptures must 
be the rule of my examination and faith 
concerning themselves, which would be 
improper. If with the Spirit that gave 
them forth, which searcheth the deep 
things of God, a measure of which is giv- 
en to meto profit with, then is it most 
congruous to call the Spirit, and not the 
scriptures, the rule. 

“7. If the scriptures are the rule, they 
must be so in the original, or in the 
copies. If in the original, that is aot ex- 
tant, and so there would be no rule in be- 
ing. For the last of it that was extant, 


was the evangelist John’s history at Eph- | If it were, then there was such a thing as 


esus, not seen almost these thousand years. 
If the copies must be the rule, it were to 


be wished we knew which were the nigh- | 


est to the original, there being above 
thirty innumber. This is undetermined, 
and for aught we see indeterminable. 


-And that which further confirms what I | 


say,is the variety of readings which we 
find among those copies, amounting to 
several thousands. And if the cofiies can- 
not, how can the ‘rans/ations be the rule, 
so various, if not differing, from the true 
sense of the copies in many things, and 
one from another? Besides, I would fain 
know of those of our present age, who 
thus contend for the scriptures being the 
general rule, &c. in opposition to the 
Spirit, upon what foot they receive them 


into this place and authority. Is it by | 


tradition, or revelation? 1 mean,is it by 
the internal testimony of the Spirit, or 
the external award and determination of 
men. If the tormer, they must unavoida- 
bly come over to us; for then the Spirit 
will and must be both rule and judge. It 
the latter, I ask how are they assured 
that they are not miserably abused dy 
carelessness or design; since we see that 
using utmost diligence, both trans/ation, 
transcrifition, and printing, are subject to 
numerous mistakes, and those sometimes 
very material, against which the scrip- 
ture of itself can be no fence? 

“ But admit there were no ground for 
any such objection, I further demand of 


— 


| our adversaries, if they are well assured 
| of those men that first collected, embod- 
} ied, and declared them authentic by a 
public canon? Which we read was in 
| the council of Laodocea, held three hun- 
| dred and sixty years after Christ, though 
| not as they are now received. During 
which time they had been tossed and 
| tumbled through many hands, and of ma- 
| ny judgments and opinions. Some were 
| received, and some rejected, and doubt- 
| less many thousands of times transcrib- 
ed; andit is not improbable that they 
| were alsoabused. It they miss in their 
judgment here they are gone till they 
/come to us. I say, how do they know 
that these men rightly discerned true 
from spurious? Either their judgment 
' was infallible in the matter or it was not. 


infallibility since the apostles’ days, which 
_isa contradiction to yourselves. But be 
it sothat they were infallible; how came 
_ you to be assured they wereso? Not by 
_ inspiration, for that is dangerous doctrine 
| with you. Which way wasit then? Not 
by tradition. Was it by the scripture ? 
_ That were to say that the scripture tells 
_ you that those men that collected it for 
| true, were rightin their judgmennt. But 
"we are yet to find any such place, and if it 
_ were so, that would but beg the question. 
_I cannot see any other. ground, besides 
_ your very great indulgence to theirchoice, 
which you call popery, and believing as 
_ the church believes, in other folks. But 
if these men were fallible, as your opin- 
ion makes them, and their own determi- 
nations prove them, whatthen? Doubt- 
less your condition will be very uncer- 
tain. 

“ Now, sure it is that some of the’scrip- 
tures taken in by one council for canoni- 
cal, were rejected by another as afocry- 
frhal; and that which was left out by the 
former for apocryphal, was taken in by 
the latter for canonical. Now visible it is 
that they contradicted each other, and as 
true that they both erred, respecting the 
_ present belief. For your canon and cata- 
logue vary from theirs, and, let me say 
without offence, from any catalogue you 
can produce. Behold the labyrinth of 
uncertainties you run yourselves into, who 
go from that heavenly gift in yourselves, 
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THE SCRIPTURES. 


by which the holy scriptures are truly 
discerned, relished, and distinguished from 
the inventions and abuses of men! 


“8. Furthermore, if the scriptures were 
the rule of faith and life, &c. then be- 
cause they cannot be the rule in their 
translations, supposing the ancient copies 
were exact, it cannot be the rule to far 
the greatest part of mankind ; indeed to 
none but learned men. Which neither 
answers the promise relating to gospel- 
times, which is universal, nor the necessi- 
ty of all mankind tora rule of faith and 
life. 


“That the scripturesare not the rule 
of faith and life, is proved from those 
voluminous discourses of cases of con- 
science that are extant among us. For had 
the scriptures been as sufficient as the 
nature of the rule of faith and life re- 
guires, there had been no need of such 
tracts. Every man might have read his 
own condition laid down in scripture with- 
out those numerous supplements. Doth 
not your own language and practice prove 
its insufficiency to that end, at what time 
you both exhort to, and go in secret to 
seek the mind of the Lord in this or that 
important affair? Why do you not turn 
to chapter and verse for satisfaction, if 
the scripture be appointed of God for the 
general rule? Strange! that what is so 
common in the mouths of all sorts, viz. 
“God direct you,’ (which implieth inspi- 
ration and revelation, or immediate coun- 
sel or guiding from God,) should not be 
known, much less acknowledged by you 
in your writings : but disdained with such 
scaring epithets, as enthusiasm, familism, 
fanaticism, Quakerism, &c. 
there are a thousand cases, and not a few 
occurring almost daily, in which the scrip- 
ture cannot be our flain and distinct rule 
and guide. Yet has not God left himself 
without a witness in any bosom; for his 
* grace that brings salvation has appear- 
ed unto all men, teaching them’ that be- 
lieve in it, ‘to deny ungodliness and world- 
ly lusts, and to live soberly, righteously, 
and godly in this present world.’ Titus ii. 

11, 12—And Christ Jesus, the eternal 
Word, has for that end lighted every man 
coming into the world, (John i. 9,) viz. to 
discover, reprove, and instruct about faith 


In short, | 


and fractice. But it may be, and is ob- 


jected by some: 

“ 067. If this law and light in the con- 
science had been enough, what need had 
there been for scripture ? 

“ Answer. The same argument will 
hold against God, Christ, his spirit and 


} grace, all which are sufficient, notwith- 


standing the use and benefit of scripture. 
The case was this. Man’s mind being 
estranged from the light and spirit, thro’ 
its wanderings after visible and perish- 
ing things, and inasmuch as the light be- 
came thereby veiled from him, the Spir- 
it as it were quenched, and the law de- 
faced, God, in peculiar mercy to the 
Jews, according to his covenant with faith- 
ful Abraham, superadded, or repeated, 
(as Ursin terms it,) the law inward, by a 
declaration of it outwardly; that God 
might not be without an outward wit- 
ness, as well as an inward, they having so 
much lost the feeling thereof: and like- 
wise more deeply to strike their minds, 
by their senses, (into which their minds 
were gone,) and to meet them abroad, 
where they they were roving and wan- 
dering from the law and light within.” 
Ch. Quaker. 


“So again, for instance, he that shall 
read the second and third chapters of Gen- 
esis,;where we read of the serpent’s speak- 
ing to, and beguiling our mother Eve, and 
of Eve’s tempting her husband, and so 
both came into the transgression; but now 
let us not only read this speculatively, and 
so let it pass; but let us consider, how 
this scripture is fulfilled in us; see how 
our own condition is there related, as well 
as our first parents; let us come to the 
hidden woof. This is but the outside, the 
warp of the letter: but let us see, what is 
the hidden truth in them; for there is no 
part of holy writ, but is fulfilled always, 
in all times in every part thereof, either 
in every member of the church, or in the 
enemies of the church, at one time or 
other: always the same things are in ful- 
filling, in doing throughout all ages. As 
I take it, the meaning is, the serpent’s 
there speaking to Eve, his first setting 
upon her, soliciting and seducing her: It 
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shews that Satan’s method in the soul of 
every man is, first, to set upon the inferior 
part of man, the affections, which like 
Eve are soonest overcome, as St. Paul 
saith of Eve: ‘The woman was first 
in the transgression,” thereby understand- 
ing (as I conceive) the affections, unto 
which and by which the serpent is every 
day whispering treason, and suggesting 
treachery into the soul against God, and 
against the soul to destroy it, the lower 
parts of the soul first hearken, and they 
being overcome, then they, as Eve did, 
set upon Adam, that is, the will, the un- 
derstanding and the higher powers of the 
soul, whereby both the woman and the 
man came into the transgression, under- 
standing the scriptures thus, as fulfilled 
within us, we make them our own, here- 
by the word is made a living word and | 
endureth forever, as David saith, and so 

we come to eat of that meat, which en- 


dureth forever, and is also spoken of by 
our Lord, John 6,27. ‘ That meat, which 
endureth to everlasting life ;? and in John | 
4,34. ‘My meat is to do the will of my | 
Father, and to finish his work.’ ‘This is | 
the meat he hath to eat, that we know 
not of, v. $2. That which himself fea on, 
and that which himself must give unto us, 
or we shall never have it. Those that see 
and feel the scriptures thus fulfilled in 
them, they have found the pearl of the 
scriptures, for which we ought to sell all ; 
and the hidden manna, which shall feed 
and nourish us to eternal life. Nay, let 
me tell you, these have the spirit and the 
life of the word, though they never heard 
nor read the scriptures before, nay, though 
they cannot read atall. if thou hadst but 
tound and felt the hissing, whispering ser- 
pent cursed in thee, and overcome in thee; 
if thou hadst seen Lucifer fallen from his 
heaven in thy soul like lightnings ; I say 
to thee; this day is the scripture fulfilled 
in thee. For if thou knowest the letter 
of the scriptures never so exactly, if thou 
hast not this work brought about in thee, 
thou art a mere stranger to the scriptures, 
thou never yet understood what the word 
of God was; but finding these things in 
thee, thou wilt say, as those Samaritans 
said to the woman ef Samaria, who told 
them she had met with Christ the Mes- 


stah ; but when they themselves had con- 


ferred with him,say they: ‘ Now we be- 
lieve him to be so, net because thou hast 
said so, but because we have seen, and 
find him so to ourselves.’ John 4, 42. 
So mayest thou say, now I believe, not on- 
ly because it is written in Genesis, but be- 
cause I have felt it, and seen it written 
and fulfilled in my own soul; for thus God 
is pleased (for our capacities and compre- 
hensions) to convey tous the knowledge 
of the inward and secret workings within 
us, by external representations to our un- 
derstandings, that so we may compre- 
hend those things, that are so far above 
us; for men naturally altogether live by 
sense and reason, which reveal not these 
things, but as they are rubbed and whet- 
ted upon us, and instilled by degrees 
and by drops, ‘Line upon line, and 
precept upon precept ; here a little, 
and there a little.’ Jsa. 28, 10. And 
when thou canst say, I have felt all these 
workings, and all these things done in 
myself: I myself have heard this whis- 
pering and soliciting of the serpent in me, 
I find I have that Adam and Eve in me: 
I find I have eaten of that forbidden tree ; 
I find it was I who aspired to be equal 
with God, and I would sit in his seat, and 
this is no other than Lucifer in me, and 
the Devil in me, and the old Adam in me ; 
but if thou canst say withal: I have also 
found him overcome and cursed ; Oh bes 
loved! youthen are in a happy condi- 
tion. 


“Tt is said concerning our Saviour, that. 


‘he spake unto the multitude in parables, 
and without parables he spake nothing 
untothem.’ Matt. 23,34. So let me tell 
you, God seldom or never speaks unto 
us, but in parables, under resemblances 
and figures: so here, this city Kiriathse- 
pher here spoken of, of its smiting and 
taking, its a parable rather than an his- 
tory ; something else is represented of 
more high concernment. The wisdom 
of God in the scriptures is such, that it 
minds higher things, than to tickle our 
ears by telling stories, and relating histo- 
ries; but he would thereby, by those his- 
tories set out to us the picture of ourselves, 
and likewise of his own workings in us; 
and this work is divine, the other is but 
human, that is but bare and empty, base 
and carnal, in comparison of the spiritual 
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and living sense ; but herein lies the won- 
derful wisdom ore power, the very foot- 
steps of God, the very finger of God in 
his wonderful contrivances, which are 
so high out of his reach and sight. 

“ Thus we have spoken by way of pro- 
logue, that so we may bring you to con- 
verse with yourselves within, and to have 
your eves within and upon your own hearts 


while we are opening unto you the scrip- | 


tures; then will your hearts burn within 
you, as seeing all things true in yourselves, 
and as if spoken only of your doings, and 


as truly seeing the eye of the scriptures | 
| edfrom their eyes. Oh brethren! know 


to be always upon your hearts; andI pray 
God, that he would be pleased to shew 
~ you these things in yourselves, so that he 
may thereby so warm your hearts, that | 
they may make them burn within you, | 
even while he himself opens these scrip- | 
tures to you and in you. But not to pro- | 
loguize any farther, but at the command 
of Christ let us cast in the net on the right 
side of the ship, and see, what abundance 
we shall have, even fish enough to break 


all our nets, though we could berrow nets | 


ofthe angels; for theirunderstanding can- 


the scriptures and of the word of the 
Lord. 

“The smiting of this Kiriathsepher is 
the smiting of the Jetter, we must strike 
this letter, this scripture, and take it, and 
then we shall have the gift, or the reward ; 
there isno getting of Achsah to wife, with- 
out smiting this Kiriathsepher and taking 
it; you yourselves must be the Othniels ; 
but it must be a Caleb, a good heart, that 
must make a proclamation in you, to en- 
courage and put you on tothis work ; you 
must know this self can never sinite this 
letter ; if you smite for your own ends, for 
your own carnal advantages or for your 
own liberty, there is enough to do so, and 
would so smite the letter, as St. Paul saith, 
to abuse their liberty by Jesus Christ, to 
the satisfying of the flesh: thisis nothing 
but the devil’s and Satan’s smiting and ta- 
king the letter; for flesh and the old man 
wisheth, there were no law to rule and 
bridle it, that it might seek itself in every 
thing; but thisis not an Othniel’s nor a 
Caheb’s smiting and taking; but this is 
ourselves, this is not to strike in Christ’s 
game, but in our own names, and then we 


! 


shall never marry Achsah. But he that 
rightly strikes the city of the letter, shall 
have Achsah to wife. Observe hence, 
that we may have the scriptures, and yet 
not marry Achsah: We may be very 
conversant with, and daily use the scrip- 
tures, and yet never marry Achsah, nev- 
er possess the rending of the vail. Some 
of you, it may be, have read over the Bi- 
ble ten times, as I have heard, some have 
made it their boast, as being some great 
act; and yet all this while have seen no- 
| thing but only the outside, only the title- 

page; but what is within, that is conceal- 


| for certain for all this, you may be those 
dreamers Isaiah speaks of, that think they 

eat and drink ; but if they could awake, 
| they would find how much they have been 

deceived, and that your souls are empty 
| and faint; we may be bred and born with 
the scriptures, live ard die with the scrip- 
tures, arise and go to bed with the scrip- 
tures, eat and drink with the scripturey, 
they may be always in our hands, and 
always in use, insomuch that we may be 
able to give account of the whole Bible 


not comprehend, nor fathom the depth of | by heart, and yet not marry Achsah, and 


yet this rock yield no water to quench 
our thirst; because we smite it not, as 
God commanded Moses, because we 
read the scriptures but as an history, as 
things done long ago without us, and not 
at present doing inus. Moses might have 
stood long enough looking at the rock, 
till he had fainted for thirst, if he had not 
smote the rock. So the reason we get no 
‘milk from the breasts of consolation,’ as 
the prophet Isaiah saith, ch. 66, 11. it is 
because we force them not, we milk it not 


. forth, and rest satisfied without consola- 


tion; but he that striketh the letter of 
the word, shall have the interpretation 
thereof givento him; for there is abun- 
dance of consolation and milk in these 
breasts, if you had skill to suck and draw 
them.”—[ Everard. 
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A writer in the Literary Gazette, in 
noticing “ Mrs. Opie’s Illustrations of Ly- 
ing,” has the following remarks, which 
we recommend to the attention of pa- 


rents 
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“ There is one class of lies, which we 
are a little surprised did not attract a lar- 
ger share of Mrs. Opie’s attention ; /ies 
told by parents to their children. We be- 
lieve that the slight regard in which strict 
truth is held among mankind, is princi- 
pally owing to the lies which are told to 
children by their parents during the first 
few years of their lives. Then is the 
time that permanent impressions might 
as well be made as at any later period. 
It is then probably, that what is called 
the natural propensity of the child is un- 
folded. Many persons who have a great 
abhorrence of lying, and whift their chil- 
dren if they detect them in it, yet make no 
scrupile in telling and acting to them the 
most atrocious falsehoods. There are 
few parents who do not do this in a great- 
er or less degree, though doubtless with- 
out dreaming they are guilty of criminal 
deception.—With many the whole busi- 
ness of managing their children is a piece 
of mere artifice and trick. They are 
cheated in their amusements, in their food, 
and in their dress.—Lies are told them 
to get them to do any thing which is disa- 
greeable. Ifa child is to take physic, the 
mother’s tells him she has something good 
for him to drink ; if recussant, she says 
she will send for the doctor to cut off his 
ears, or pull his teeth, or that she will go 
away and leave him, and athousand things 
of the same kind, each of which may de- 
ceive once and answer the present pur- 
pose, but will invariably fail afterwards. 
Parents are too aftt to endeavour to fra- 
cify their children, by making frromises 
they never intend to frerform. If they 
wish for instance, to take away some eat- 
able which they fear will be injurous, 
they reconcile them by the promise of a 
ride, or a walk, or something else that 
will please them, but without any inten- 
tion of gratifying them.—This is lying, 
downright lying. People think nothing 
of breaking their promises to children, it 
the performance be not perfectly conve- 
nient. But they are the last persons to 
whom promises should be broken, because 
they cannot comprehend the reason, if 
there be one, why they are not kept.— 
Such promises should be scrupulously 
redeemed, though ata great inconvenience 


tux even when inadvertantly made, Fer | 


the child’s moral habit is of infinitely 
more consequence than any such incon- 
venience can be to a parent. 

“ We have only noticed a few of the ca- 
ses of lying to children, but enough to il- 
lustrate the frequency of it. And yet af- 
ter having pursued such a course of de- 
ception for two or three years of life, if the 
parent then finds his child is trying to de- 
ceive him, and will tell a downright lie,, 
he wonders how he should have learned 
to do so, for he has always taught him to 
speak the truth: without reflecting that 
he has been lying to him from his very 
birth. So he attributes that habit to an 
innate disposition and tendency for false- 
hood, which he has himself been fostering 
and nourishing from the first. Children 
soon learn to know when they are deceiv- 
ed, and learn to deceive others.—They 
are not deceived many times in the same 
way ; and the most comfortable method 
in the end, as well as the most comforta- 
ble to the precepts of morality and reli- 
gion is, never to deviate in the slightest 
degree from the strict truth in our inter- 
course with them.” 


GEORGE MASON’S EPISTLE. 
( Continued from p. 137.) 


“ All the true sheep of Christ have to 
wait to hear his voice in them; and also 
to wait for the springing up of the water 
of life, in them, by which the daily wash- 
ing is known, without which none can be 
kept clean. These come livingly to know 
the ‘one Lord, one faith, one baptism’— 
the one true guide, and the one sure way 
to Sion, the city of the saints’ solemnity, 
the place where God’s honour dwelleth— 
but this knowledge is hid from the heady 
and high-minded, the carnal reasoner, 
and the wisdom, prudence, and policy, of 
the worldly or earthly spirit. For al- 
though the earthy wisdom can talk of 
God, of Christ, and of the scriptures, yet 
it knows them not, nor can the natural 
man receive them, ‘because they are 
spiritually discerned.’ 


“Qh! the meekness, gentleness, and 
long suffering forbearance of our gracious 
dud mercifal Guide, even in the days of 
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eur murmuring, backsliding, or gainsay- 
ing, like Israel of old! How he bears 
with our many infirmities—How gently 
doth he draw us forward, instructing us 

' how to abound, and how to suffer want; 
teaching us the law by writing it daily in 
our hearts, and for every day its portion ; 
and bringing us to wait forthe waters of 
cleansing daily, as he leads us forwards in 
our journey towards the promised land. 
And as the divine law is thus ofiened in 
us, sin becomes more heavy, and we see 
it to be exceeding sinful; our hearts be- 
tome more humbled, and we see the pil- 
lar of the cloud is still for the day, and 
the pillar of fire for the night: we are al- 
so taught the tent and the tabernacle ser- 
vice, and many other lessons, which are 
learned in our travel through the wilder- 
ness. All are not intended for the same 
service in the church, so all are not led 
through the very same lessons. But all 
must hearken to the same Guide, the 
same inward Light, or prophet, in all 
things, or we shall be cut off from the 
people. May all duly consider and be 
instructed by the excellent pattern of 
Israel’s journeying through the wilder- 
ness, and the cleanness in, and about their 
camp, as if to let us see that nothing that 
is unclean must remain withinus. For 
this is the beginning of our journey and 
travels inwardly, and the beginning of the 
invisible creation inwardly, and the open- 
ings of the law inwardly. 

“In this state of deep watchfulness, and 
close wrestling, our chief concern is for 
the inward supplies of heavenly bread, 
or the hidden manna, and ‘that we learn 
together daily. It is in this dispensation, 
our feet are ‘shod with the preparation 
of the gospel of peace,’ shod with that 
which decays not, nor do our garments, 
the covering of our spirits, wax old, or 
fail. How often does our Heavenly Lea- 
der open springs in dry places? Our 
hearts, which sometimes feel to us like a 
flinty rock, at the word of his power be- 
come asa fountain of waters. Here we 
come to find judgment laid to the line, 
and righteousness to the plumb-line. Our 
greatest care is that we may get to the 
bottom, to the true foundation. The cry 
of our hearts is, ‘ Let not thy hand spare. 
nor thine eye pity, till judgment is brought 


forth unto victory.” This is the minis- 


| tration of condemnation, and is made truly 


glorious in its season, because as it is pa- 
tiently endured, it leads to the ministra- 
tion of justification, which exceeds in 
glory. 

“ There is no way to the holy land, but 
through the wilderness, and no Guide but 
Christ; no learning true religion one of 
another, nor by hearing and reading. The 
law is to be found in our hearts, and 
Christ is come to enable us to fulfil it. 
The wisdom from beneath may get 2 
knowledge of religion and of Christ by 
hearing and reading, and may become 
rich and full of head knowledge, but at 
the same time, be destitute of inward sub- 
stance. Well would it be for all those 
who are actuated by it, if they would 
come down into the valley of humility, 
that they might be rightly disciplined ;— 
come down into the baptism of the Spirit, 
where they might ‘buy gold, tried in the 
fire, that they might become rich.’ This 
is the alone way to know the truth as it 
isin Jesus Christ, and the alone way to 
cut down and cast out the earthly spirit, 
with all its treasures. But this, though a 
work of time, is a daily work, and therein 
the washings and cleansings are inwardly 
known, to prepare and fit us to enter the 
holy land, bringing our memorials along 
with us from dispensation to dispensation, 
and filling up our measures in Christ ; for 
if we partake not with him in his suffer- 
ings, we cannot partake with him in his 


glory. 


“T have passed through a season of 
great mourning, in a view of our desolate 
sittings in our silent meetings, and have 
had to compare them with what I have 
heard of the aboundings of life among our 
ancient Friends, and how it went over all. 
Now there must be a cause for this bar- 
renness among us, and until that cause is 
removed, the effects will not cease, nor 
the death, the darkness, and desolation, 
the wounds and bruises, be remedied. 
Our day appears to be dark and gloomy ; 
and many appear to be blind and lame, 
some leprous and palsied, others with 
withered hands, and many sick and weak, 
deaf and dumb, many buried in graves, 
and some begin tocorrupt. In this mourn- 
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ful view, I have seen a healer, a restorer, 
near, that would soon heal the sick, 
cleanse the lepers, open the eyes of the 
blind, unstop che deaf ears, loosen the 
tongues of the dumb, raise the dead to 
life, and preach the gospel to the poor, 
if the mind were open to receive him in 
the way of his coming, end the blessing is 
still on them who are not offended in him. 
We profess to believe in him, to believe 
there is yet ‘balm in Gilead, and a phy- 
sician there. Why then is not the wound 
of the daughter of my people recovered.’ 
Surely it must be because this belief is not 
held in a right spirit. 

“Therefore dearly beloved friends, 
come down into the right place, or state, 
to hear, and receive help and instruction. 
Come into the holy stillness; that is the 
state which God has appointed, to famish, 
to starve this thief, this rambler, this 
Nimrod, or mighty hunting disposition, 
that would run before the Lord, and not 
follow after him—this earthly spirit that 
was the overthrow of the old world, and 
in the new, began to build a city and a 
town outwardly, whose top might reach 
toheaven. Inthisismuch teaching. It 
is atrue figure of mystery Babylon, the 
mother of harlots. Mark, here is the 
mother of all the mischief, discord, con- 
fusion, deceit, strife, wars and murders, 
that have ever been in the world, and I 
desire in all plainness and simplicity to 
convey my views and openings into these 
things, though I have been but little used 
to writing. My duty not appearing to be 
heretofore in this line, I am thankful that 
I was kept from it, otherwise it might 
have drawn me from my proper business, 
and hindered my growth in the Truth ; 
for we have many things to watch against, 
that would draw from that great and 
mighty work. May our rising youth take 
the hint ; for I believe many have cramp- 
ed their growth in true religion, by scrib- 
bling about it, not waiting patiently in 
the stillness for the right putting forth, 
they have thought to draw others to that 
foundation, which they themselves were 
but a very little on their way to, and not 
yet established upon. For many content 
themselves with hearing tell of, or witha 

sight of the holy land, as from some 
mountain in the mind.” 


| 


ON THE IMMORTALITY OF THE SOUL. 


“T was yesterday walking alone in one 
of my friend’s woods, and lost myself in it 
very agreeably, as I was running over in 
my mind the several arguments that es- 
tablish a great point, which is the basis of 
mortality, and the source of all the pleas- 
ing hopes and secret joys that can arise 
in the heart of a reasonable creature. 

“I considered those several proofs 
drawn. First, from the nature of the soul 
itself, and particularly its immateriality ; 
which though not absolutely necessary to 
the eternity of its duration, has, I think, 
been evinced to almost a demonstration. 

“Secondly, from its passions and senti- 
ments, as particularly from its love of ex- 
istence, its horror of annihilation, and its 
hopes of immortality, with that secret sat- 
isfaction which it finds in the practice of 


virtue, and that nneasiness which follows 


in it upon the commission of vice. 

“Thirdly, from the nature of the Su- 
preme Being, whose justice, goodness, wis- 
dom and veracity, are all concerned in 
this point. 

“But among these and other excellent 
arguments for the immortality of the soul, 
there is one drawn from the perpetual 
progress of the soul to its perfection, with- 
out a possibility of ever arriving at it; 
which is a hint that I do not remember to 
have seen opened and improved by others 
who have written on this subject, though it 


seems to me tocarry a very great weight 
with it. 

“ How can it enter into the thoughts of 
man, that the soul which is capable of 
such immense perfections, and of receiving 
new improvements to all eternity, shal! 
fall away into nothing almost as soon as it 
is created ? are such abilities made for no 
purpose? A brute arrives at a point of 
pertection that he can never pass: in a 
few years he has all the endowments 
he is capable of; and were he to live ten 
thousand more, he would be the same 
thing he is at present. 

“ Were a human soul thus at a stand in 
her accomplishments, were her faculties 
to be full blown, and incapable of farther 
enlargements, I could imagine it might 
fall away insensibly, and drop at once In- 
to a state of annihilation. 

“ But can we believe a thinking being 
that is in a perpetual progress of improve- 
ment; and travelling on from perfection to 
perfection, after having just looked abroad 


into the works of his Creator, and made a 


few discoveries of his infinite goodness, 
wisdom, and power, must perish at her 
first setting out, and in the very beginning 
of her enquiries ? 


man considered in his present state, 
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seems only sent into the world to 
gate hiskind. He provides himself with 
a successor, and immediately quits his 
post to make room for him. 


Heeres. 
Heeredem alterius, velut unda sufiervenit 
undam.” __ Hor. Ep. 2. 1. 2. v. 175. 
—* Heir crowds heir, as in a rolling flood 
Wave urges wave.” Creech. 

“ He does not seem born to enjoy life, 
but to deliver it down to others. This is 
not surprising to consider in animals, 
which are formed for our use, and can 
finish their business in a short life. The 
silk-worm after having spun her task, 
lays her eggs, and dies. But a man can 
never have taken in his full measure of 
knowledge, has not time to subdue his 
passions, establish his soul in virtue, and 
come up to the perfection of his nature in 
virtue, before he is hurried off the stage. 

“Would an infinitely wise Being make 
such glorious creatures for so mean a pur- 
pose? Can he delight in the production 
of such abortive intelligences, such short 
lived reasonable beings? Would he give 
us talents that are not to be exerted ? ca- 

acities that are never to be gratified? 

ow can we find that wisdom which 
shines through all his works, in the for- 
mation of man, without looking on this 
world as only a nurser; for the next, and 
believing that the several generations of 
rational creatures, which rise up and dis- 
appear in such quick successions, are on- 
ly to receive their first rudiments of exis- 
tence here, and afterwards to be trans- 
planted into a more friendly climate, 
where they may spread and flourish to all 
eternity. 

“ There is not, in my opinion, a more 
pleasing and triumphant consideration in 
religion than this of the perpetual progress 
which the soul makes towards the perfec- 
tion of its nature, without arriving ata pe- 
riod in it. To look upon the soul as going 
on from strength to strength, to consider 


that she is to shine forever with new ac-. 


cessions of glory, and brighten to all eter- 
nity; that she will be still adding virtue 
to virtue, and knowledge to knowledge ; 
carries init something wonderfully agree- 
able to that ambition which is natural to 
the mind of man. Nay, it must be a pros- 
pect pleasing to God himself, to see his 
creation forever beautifying in his eyes, 
and drawing nearer to him, by greater 
degrees of resemblance. 

“ Methinks this single consideration of 
the —e of a finite spirit to perfec- 
tion, will be sufficient to extinguish all 
envy, in inferior natures, and all contempt 


ropa- 


in superior. That cherubim, which now 
appears as a God toa human soul, knows 
very well that the period will come 
about in eternity when the human soul 
shall be as perfect as he himself now is: 
nay, when she shall look down upon 
that degree of perfection as much as she 
now falls short of it. It is true, the high- 
er nature still advances, and by that means 
preserves his distance and superiority 
in the scale of being; but he knows 
that, how high soever the station is of 
which he stands possessed at present, the 
inferior nature will at length mount up 
to it,and shine forth in the same degree 
of glory.” 


“To what a dangerous degree of mad-: 
ness and folly must those have arrived, 
who attempt to destroy our ideas of the 
Great First Cause! Blind to the stupen- 
dous glory of the universe, andthe inva- 
riable order preserved throughout every 
department of nature, they choose rather 
to ascribe all to a fortuitous jumble of self- 
created atoms, than to the wise design, 
almighty power, and protecting goodness 
of an intelligent being—assuming howev- 
er, to themselves such a clear compre- 
hension of the subject, as confidently to 
pronounce every thing else to be but ideal 
and uncertain. It is ‘the fool,’ indeed, 
me : hath said in his heart, there is ‘no 
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